This paper builds on previous studies to consider a specific aspect of the contextual theology and practice in the ministry of Yonggi Cho: the role of the Holy Spirit in his teaching. This pneumatology cannot be isolated from his context and practical concern for Korean society. The paper begins by discussing how Pentecostalism throughout the world through its emphasis on the Holy Spirit fills an emptiness found in the experiences of people who feel spiritually insecure. Then it outlines how Youngsan's theology of the Spirit can be considered contextual and how it relates to his social and cultural situation. Finally the paper discusses how Youngsan's theology of the Spirit relates to his ministry as pastor of the world's largest church.
I. Introduction: the Holy Spirit and Spiritual Insecurity
I begin by sketching what is now a well-known story throughout the world. Sixty years ago in 1958, a small tent church in an impoverished area of Seoul was started by a young man Yonggi Cho (Youngsan) and his future mother-in-law Jashil Choi. There were only five family members to begin with. Within about fifteen years, growing through three different venues, this had become Yoido Full Gospel Church, the largest single congregation in the world. Such an accomplishment requires a remarkable leader with a remarkable message, and Youngsan was such a person. In this paper I reflect on the teaching on the Holy Spirit that motivated this Christian leader. First, it is important to realise that "theology" is much more than a written, academic theology. The word comes directly from the Greek "theologia", which in turn is derived from "theos" (God) and "logia" (utterances) . Theology means the utterances or words about God. The words about God are also found in the preaching, rituals and practices of churches, which make it understandable to ordinary people. This "enacted theology", "ordinary theology", or "theology in practice" is found in Pentecostalism all over the world, 1) and Cho's theology of the Spirit is no exception. One has to dig deeply into the practices, popular writings, and sermons in order to discover this theology.
Because I do not speak Korean, I have only been able to access these works published in English. There is much more to be discovered. Anderson, 213. interacted with it. In Africa, Christianity and Islam have encountered and interacted with ancient religious beliefs in an ever-present spirit world. Theology has been slow in reflecting on the impact of Pentecostalism on culture and in particular, the impact of ancient religious beliefs on Pentecostalism. Here we are exploring Cho's teaching on the Holy Spirit so as to better understand why Pentecostalism has grown rapidly in the Korean context. Korea, like Africa, has a religious past, and that past involved a religion where the world of the spirits was everywhere.
The Christian message must be relevant to the context in which it is found, and answer questions that ordinary people are asking, therefore meeting needs that arise in that context. The answers given by Pentecostal preachers throughout the world are usually contextual ones that relate to the real life situations that people face daily. Swindon and Mowat remind us that "faith exists in specific situations within which the gospel is embodied, interpreted, shaped and performed."
5) The gospel enters a spiritual world with answers to what often appear as inadequacies in that world that might be summed up by the phrase "spiritual insecurity".
6)
People need power that will cater for all the necessities of life and protect from the uncertain perils of the world-the power of the Holy Spirit that will produce a life that is full, prosperous, healthy, peaceful and secure.
7)
5) John Swinton and Harriet Mowat, Practical Theology and Quantitative Research (London: SCM, 2006 ), 14. 6) Adam Ashforth, "AIDS, religious enthusiasm and spiritual insecurity in Africa," Global Public Health, Vol. 6, Sup. 2 (2011) : 132-47. 7) Anderson, 214. this overwhelming need for power is met by the power of the Spirit, who is given to people permanently and unconditionally. The emphasis on the Spirit gives people spiritual security, their overwhelming need. The Pentecostal focus on receiving of the power of the Holy Spirit, a power greater than any of the powers that give spiritual insecurity and threaten human flourishing is good news throughout the world. The all-embracing Spirit is involved in every aspect of individual and community life. This is particularly found in the person of a prophetic or charismatic leader, who is pre-eminently a man or woman of the Spirit. This understanding of the empowering and pervading Spirit becomes one of the most important dimensions of the enacted theology in Pentecostal and Charismatic churches. For most people, action and expression are at least as important as reflection, religion is fundamentally both something you believe or confess, but especially something that you do. An emphasis on the ever present Holy Spirit gives Christianity a new vibrancy and relevance. The Spirit makes it possible for Christians to be involved with God on a daily basis, providing spiritual security where there is none.
This involvement, when entered into, absorbs the whole of life and not just the "spiritual" part of it. Pentecostal churches throughout the world have demonstrated how they practice their theology of the power of the Spirit.
II. A Contextual theology of the Spirit

8)
Pentecostalism takes on distinctive forms in different contexts. It has the ability to adapt itself to different cultures and societies and give contextualized expressions to Christianity. That is why Pentecostal churches differ widely in different parts of the world. Korean Pentecostalism is not the same as American Pentecostalism, and it cannot be the same as sion, has enabled it to attract people who relate to both these worlds. Pentecostalism is because of its "heady and spontaneous spirituality," which he calls "primal spirituality." 14) He suggests that for any religion to grow it must include two underlying factors: to "be able to include and transform at least certain elements of pre-existing religions which still retain a strong grip on the cultural subconscious," and "also equip people to live in rapidly changing societies." He sees these two "key ingredients" in Pentecostalism, which helps "people recover vital elements in their culture that are threatened by modernization." 15) What Cox hints at when referring to "pre-existing religions" with "a strong grip on the cultural subconscious" is the theological equivalent of a stress on continuity. This emphasis is unbalanced and should be avoided. 24)
The writings of Cho demonstrate firstly that his contextual theology of the Spirit is born in the particular situation of Korean suffering. Secondly, they illustrate how Cho has advocated a theology of the Holy Spirit that is standard classical Pentecostal theology throughout the world.
25)
Cho is uncompromising and polemical with regard to the religious background of Korea. His former experience as a "devout Buddhist" could not help him solve his problems, he considers it foreign to the compassion of Christ, and he had known only what he calls "well-organized and sterile Buddhist philosophies and rituals", which were "theoretically very profound", but which he refers to as "heathenism" and "doctrines of devils". But Cho's concept of the "fourth dimension" is linked to his knowledge of Eastern religions with their own miraculous powers, as in Buddhism, yoga and Japanese religions. He refers to the "evil spirit world" in this "fourth dimension" that is "under the power and authority of almighty God". 26) Although these ideas have brought him criticism from evangelical polemicists, Cho is careful to maintain the distinction between the Asian religious world and the Christian revelation. But clearly his experience of this Asian religious spirituality and its element of the miraculous has brought him to the understanding of the "fourth dimension", where visions and dreams are the language, and "incubation" or "pregnancy" is the process through which believers receive their requests from God. This "incubation" in the "fourth dimension", he declares, is also the way that miracles happen in other religions. 47-49. to accept the Christian God and the spiritual world". Secondly, shamanism's "emphasis on the present and on material blessings" made these a "major concern" of Korean Christianity and resulted in indifference to social concerns and a "self-centered Christianity". Thirdly, shamanism "drove Korean Christians to focus on blessings," and fourthly, it influenced an exclusive and conservative Christianity. Korean Buddhism also influenced Christianity to yearn for present, material blessings and to focus on the other world. Lee writes that Cho "tries to watch out for the influence of shamanism in his ministry" and "stresses that healing is biblical". He states that the "shamanistic nature" of Koreans made the Holy Spirit movement easier to accept. On the other hand, Confucianism had "given Korean Christianity something of a legalist and authoritarian cast" to "seeking healing rather indiscreetly" and that they might "focus only on material blessing in the present life".
28)
It must be understood that because Korean Pentecostalism fulfils some of the needs formerly met by shamanistic rituals, this does not mean that Pentecostal pastors who pray for the sick are therefore shamans. Jeong says that shamanism not only gave Koreans a concept of a High God but through its rituals it offered "help and salvation from worldly suffering and pain of han" (a unique Korean expression roughly translated as bitter grief and despair); and it ensured health, fertility and success.
He says that Korean Pentecostalism has a "similar ritual function within the same culture of han". Korea has a "shamanistic environment" that Elsewhere he writes that it is because of his "oppressed background,"
he has been able "to understand the plight of many oppressed people who have no hope for a future." 39) It is important to understand that Cho's views on poverty and prosperity come out of his own Korean context of poverty, Japanese occupation, and the Korean War; and should not be interpreted within the context of western wealth and materialism as might be done with the "prosperity" theology of some American televangelists.
III. Practical theology of the Spirit 40)
That Cho is a "classical Pentecostal" influenced by American Pentecostalism is a feature of his theology that cannot be denied. Pentecostal background is evident in that Cho stresses the importance of being "filled with the Holy Spirit" and the "initial evidence" of speaking in tongues. 41) Cho sees this as an experience subsequent to and distinct from regeneration or conversion, and distinguishes between speaking in tongues as a "sign" and as a "gift". 42) Like all Pentecostals, speaking or praying in tongues is very important to him. 43) Cho sometimes uses the phrase "baptised in the Spirit" in his writings, but differs with some classical Pentecostals in that he distinguishes between being "filled with" and having "fellowship with" the Spirit, and between speaking in tongues and being filled with the Spirit. 44) Being filled with the Spirit re-sults in people having an "overflowing blessing" to share with others.
45)
The Holy Spirit is the "Senior Partner" in his ministry, and Cho says that intimacy or communion with the Holy Spirit is "the greatest experience of my life". 46) Although this particular aspect of Youngsan's teaching on the Spirit may need some qualification, 47) Frank Macchia resolves the difficulty by referring to this consciousness of the constant presence of the Holy Spirit as a "theology of divine presence." 48) Cho's understanding of evangelism and mission is also typically Pentecostal: motivated by and completely dependent upon the enabling of the Spirit. 49) He says that his preaching is based on the goodness of God, the redemption of Christ and biblical "principles of success," so that meeting the personal needs of people is his priority above "theology, history and politics." 50) His teaching on sickness and emphasis on healing is also typically Pentecostal: physical healing is seen as part of Christ's redemption; sickness is "from the devil" and a "curse"; and God wants all people healed. 51) Like most Pentecostal preachers, Cho makes extensive use of personal experience or "testimony" to illustrate his theology. This is particularly noticeable on the subject of healing, when Cho often refers to his own sicknesses and how he was healed, 52) and gives testimonies of people healed during his ministry to them. Cho makes much of the experience of being "born again" and all his books have a strong soteriological and Christocentric tone. His holistic view of salvation is in common with Pentecostals all over the world, and one of the reasons why the Pentecostal message has spread rapidly among people in great need. In all these emphases, Cho is a true Pentecostal.
Christianity, particularly in its Pentecostal emphasis of the transforming power of the Spirit, purports to offer more than traditional religions like Korean shamanism did. Likewise in Africa, thousands of independent Pentecostal churches have changed the face of Christianity because they have proclaimed a holistic gospel that includes deliverance from all types of oppression like sickness, sorcery, evil spirits and poverty. This central message has often met the felt needs of people more fundamentally than that of churches founded by European missionaries, who left a message that is sometimes over-spiritualised and intellectualised. So, if Cho's theology has been born in the context of a deeply suffering nation reeling from the aftermath of Japanese occupation and a devastating civil war, then this message is good news for the poor and oppressed, and provides incentives for people struggling to make a living. Cho does not deny the role of suffering in the purposes of God.
53) The "thorn in the flesh", he says, enables believers to live with "persistent perplexity" 52) Cho, Suffering… Why Me?, [89] [90] [91] [92] [93] Successful Home Cell Groups, [41] [42] [43] [44] ) Cho, The Fourth Dimension, and thereby know the grace of God. 54) There is no "cheap grace" in his theology. His own experiences of sickness came often and lasted long, but through these he learned to "trust even more", and he was "able to live above despair and continue to walk with God until [his] healing came." 55) He was himself seriously ill for ten years while he preached healing in Christ, and Cho believes that this experience enabled him to be "completely broken" and "helpless" before God. 56) He views on suffering are clear:
Concerning suffering and endurance of many kinds of trials, we must discipline ourselves to maintain tenacious trust and confidence in the love of God when our lives are shaken by the winds and storms of suffering. Then we will overcome and receive victory. ... Though everything may look dismal and suffering become worse, God will ultimately cause all these things to work together for good because His Word says so. We must have absolute trust in Almighty God even in times of suffering, because there is no power greater than the power of Almighty God.
57)
Cho's ideas here are very different from the statements of the purveyors of a gospel of health and wealth. 
IV. Youngsan Pneumatology
Everything relating to the teaching and activities of Yonggi Cho and
Pentecostal churches everywhere have their centre in the theology and personality of the Holy Spirit. The fellowship with the Holy Spirit for every believer is an important emphasis of Cho, 58) and perhaps one of Pentecostalism's central emphasis on the experience of the "baptism" 58) Cho, Salvation Health and Prosperity, 32; idem, Great Businessmen (Seoul: Seoul Logos Co., 1995), 69-75. ple to witness to the ends of the earth. Cho's theology of the Spirit demonstrates that God's power through his pervading Spirit embraces all of life and will often convince people that God is indeed more powerful than the surrounding evil spirit world and therefore is worthy of worship, faith and service. The power of the Spirit-whether through an anointed leader or through the whole congregation in worship or prayer-can effectively meet existential needs. So too in the Holy Spirit ministry of Cho, he accepts the continuity of the spirit world but this is radically altered by the fullness of the Spirit, who comes to displace every other spirit, to bestow power against the evil spirits, and to bear witness to the inner life of Christ who makes a new creation. As Cho puts it, "The Holy Spirit flows into areas of low atmospheric pressure." 66) The power of the Spirit gives a person dignity, meaningfulness, freedom from oppression and everything that demeans and lessens the vital force that permits life and purpose, wholeness and success. It could be said that as the spirit-filled world is also the world of the Spirit, so the Spirit is working in continuity with the spirit world while confronting any spirit that does not submit to the rule of God in the world. We should not see the world in simple binary terms of "good" 66) Cho, The Holy Spirit, 52. rejected in a complete break with the past, and what is accepted as real experiences of power manipulation. In the spirit world there is a continuity/discontinuity tension.
V. Conclusion
I end with a note of caution. I do not suggest that an overemphasis on success and power is a characteristic of Youngsan's theology, but his followers and Pentecostals throughout the world need to be careful of the dangers lurking in such an overemphasis. I stated long ago that if ever there was a justifiable criticism of Pentecostals, it is that they have often "here-and-now" challenges being addressed still challenge the church as a whole. But there are seldom instant solutions to life's challenges and certainly not on a "name it and claim it" basis. Christian faith cannot be measured in terms of success. People are not only convinced by the successes in living out Christian faith, but also by perseverance under its trials. A one-sided triumphalist, power theology is a dangerous theology.
The Spirit is not only a Spirit of power, but also a "holy" Spirit, a gentle dove, a Spirit of humility, patience and meekness, of love, joy and peace. The Spirit is the tender Comforter, the Partner who comes alongside to help and strengthen people through life's trials and challenges.
This ministry of the Spirit needs to be emphasised in a world plagued with spiritual insecurity, famine, poverty, economic and political oppression and disease. Overemphasizing the power of the Spirit in terms of outward success often leads to bitter disappointment and disillusionment when that power is not evidently and immediately manifested. A Christian theology of the Spirit must not only focus on power when there is a lack of it-it must also be able to sustain people through life's tragedies and failures, especially when there is no visible or instant success. 
